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The Four Sons                                     
Rav Yaakov Lehrfield 

 
One of the highlights of our Seder is the discussion regarding the four sons, 

or the four types of children. All children are different and unique. 

However, the Ba’al Hagadah is trying to convey to us that at the Seder we 

must realize that fact, and therefore educate each child according to their 

individual needs. At the Seder, we try to give over our Mesorah, our 

heritage and lineage. Our children, of different ages, wisdom and 

temperaments, need our instruction geared specifically to each child. 

 

The Chochom, the wise child, asks a complicated question. He/She wants 

to know the nuances of all various types of Mitzvot. We answer and teach 

him/her one Mitzvah. Nothing is to be eaten after the Afikomen. It is strange 

that a brilliant question was asked of us but the answer is seemingly 

lacking. How does the law pertaining to the Afikomen answer his quest 

and thirst for knowledge? 

 

The Sefas Emes, the second Rebbe from the Gerrer Dynasty, explains as 

follows. Every teacher or parent should realize that there are two issues in 

teaching. One is what to teach. The second is how to teach. We remember 

many of our teachers and some of their lessons. The ones that have left an 

indelible mark are usually the ones that not only taught the subject but 

delivered it in a most fascinating style. 

 

Nothing was eaten after the Afikomen so the taste of the Pesach should 

linger in our mouth and not dissipate. The Ba’al Hagadah is teaching us, 

not what to say, but rather how to say it. The lessons of Pesach and the 

Haggadah must be given over to our children in a manner that it will 

remain with them. If we remember the Seder from our childhood that 

means that our parents did their job well. Our history and legacy, our 

Mesorah, is vital. We must make sure to deliver it to the next generation. 

We must prepare the content well, but more important, we must give it 

over in a compelling and interesting manner, that the taste will linger with 

our children so they too can give it to their children. 
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The Four Cups        
Rav Josh Sturm 

 
The Gemara Yerushalmi (Pesachim 10:1) teaches us different symbolisms 

represented by the number four. The famous one is that the four cups 

correspond to the four expressions of Geulah. But there are in fact two 

other symbolisms. One is that they correspond to the four exiles the Jewish 

people have had and continue to experience. The other opinion recorded 

in that Gemara is that the four cups correspond to the four times the word 

Kos, cup, is used by the wine steward when recounting his dream to Yosef 

while they were imprisoned together. This seems quite strange. What in 

the world does the Sar Hamashkim’s dream have to do with the Jews being 

redeemed from Egypt? 

 

The Aruch Hashulchan explains by first examining a well-known 

Pasuk/story mentioned in Sefer Yirmiyah. As the Jews are being led into 

exile, our forefathers and foremothers beseech God to have mercy on their 

children. But God does not listen to their cries, until Rachel Imeinu cries out. 

To which God responds, stop your crying for I will return them to their 

borders. Why was it specifically in the merit of our mother Rachel and not 

anyone else that we were redeemed? The Aruch Hashulchan notes a 

phenomenon that has affected the Jewish people from time immemorial. 

Normally a foreign power attacks as a means to improve themselves either 

militarily or politically or for some other gain. Yet when it comes to the 

Jewish people, we are generally persecuted simply because we are Jews. 

There is a Sinas Chinam, a baseless hatred towards the Jews no matter what 

we do. Furthermore, generally when an invading power overtakes an 

area, they leave its buildings and beautiful structures in place as a means 

of calling recognition to their accomplishments. But yet with the Jewish 

people, the Beis Hamikdash and much of Yerushalayim is decimated and 

razed after being conquered. This shows that the whole reason for 

conquest in the first place was simply to destroy the Jew and any remnant 

of us.  
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This is the reason why we are commanded to hate Amalek. They attacked 

a wandering nation, not to conquer any territory, but simply out of vicious 

hatred for the Jew and what he represents. 

 

When a person comes before a judge to complain about someone else, the 

plaintiff should be free of the crime they are accusing the defendant of. 

Otherwise they have no moral leg to stand on. The only one of our 

forebears who could prove that they had not a shred of baseless hatred in 

them is Rachel, who sacrificed everything (present and future) for the sake 

of not embarrassing her sister. It is this merit which can stand up against 

a nation that is persecuting us with baseless hatred, for no reason other 

than that we are Jewish.  

 

This can also explain why the first King (Shaul) comes from Shevet 

Binyamin, even though subsequent kings will all come from Yehudah. 

Shaul’s job (which he fails at) is to eradicate Amalek. This job needs to be 

performed by offspring of Rachel, not Leah (who’s children participated in 

the Sinas Chinam which was the sale of Yosef). And ultimately it is Rachel’s 

descendants, Mordechai and Esther, who are able to defeat Amalek’s 

descendent Haman. 

 

Now we get back to the Sar Hamashkim. On the surface, Paroh’s reaction to 

the two stewards should have been the reverse. The Sar Hamshkim serves 

Paroh into his hand a cup of wine that is tainted by the fly in it. The baker 

on the other hand puts the bread on to the table before Paroh. There was 

no guarantee that Paroh was even going to pick up and eat that piece of 

bread. The wine steward’s crime should therefore have been viewed as 

more egregious. And yet it is the opposite that comes to fruition. The wine 

steward is returned to his position while the baker is hanged.  

 

In a novel interpretation, the Aruch Hashulchan suggests that the wine 

steward and the baker were sworn enemies of each other. In fact, the 

“mishaps” of the fly in the wine and the stone in the bread were not 

mistakes at all. They were placed by the other as a means of causing Paroh 

to remove the other (and possibly kill their enemy). Therefore, it is true 

that the fly in the wine was more egregious but Paroh realized that it was 
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placed there intentionally by the baker not the wine steward. Baseless 

hatred caused the death of the baker.  

 

To answer the original question of what the wine steward’s dream has to 

do with the Geula (that we use its four mentions to correspond to the four 

cups) is really to explain it using the other symbolism mentioned in the 

Gemara, that the four cups correspond to the four exiles. Most of the exiles 

were a result of Sinas Chinam. Certainly, we know the current exile is a 

direct result of Sinas Chinam. The exile of Egypt was a direct result of the 

Sinas Chinam which the brothers displayed towards Yosef. And even the 

generation of the first Beis Hamikdash was not free of Sinas Chinam as the 

Gemara in Yoma (9b) points out. The exile started because of Sinas Chinam 

and that was the downfall of the baker as well, as alluded to by the 

mentioning of the word Kos four times in the dream interpreted by Yosef.  

 

With this idea, we can answer an additional question: Why are the four 

cups not mentioned as a question in the Mah Nishtana. With this 

understanding we can say that the four cups are not necessarily a 

completely happy symbolism as they represent the baseless hatred that 

has existed during our four exiles.  

 

The Seder night has elements in it that are designed to counteract this 

baseless hatred. Whether it's to invite the needy to join with us or the four 

sons representing different approaches to education, ensuring that each is 

answered on their level, the theme of Geula, redemption is one in which 

baseless hatred is eradicated. Let us hope that next year we can celebrate 

all together, united, in Yerushalayim.  
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Chag Hamatzos or Pesach?                          
DJ Arfe 

 
The Torah calls Pesach "Chag Hamatzos." But we call it "Pesach." Why is 

this so?  

 

Rav Chaim Volozhiner explains as follows: The word Matzos and the 

word Mitzvos are spelled exactly the same in Hebrew. Thus "Chag 

HaMatzos" can be read "Chag HaMitzvos," meaning that by leaving Egypt 

and receiving the Torah, the Jewish People now have the opportunity to 

earn great reward by doing the Mitzvos. 

 

Pesach, on the other hand, means Passover: Hashem "passed over" the 

houses of the Bnei Yisrael. By calling it Pesach, we emphasize the good 

that Hashem has done for us. 

 

Our Sages teach us not to serve Hashem with an eye to the reward; rather 

we should serve Him out of a sense of love and gratitude. By calling it 

Pesach we de-emphasize the reward that each Mitzva brings, and instead 

focus on the good that Hashem has done for us. 
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Kaddesh: The Powerful Relationship of Pesach & Shabbos                         
Jeffrey Goldgrab 
 

Every Shabbos and Yom Tov, we begin our Seuda with Kiddush. Pesach night 

is no different in this respect as Kaddesh is the first of the fifteen segments 

of the Seder. However, if we were to really follow the structure of having 

Kiddush immediately preceding our meal, the logical placement of Kaddesh 

would be later on in the Seder, just prior to Rachtzah. Why is Kaddesh placed 

at the beginning of the Seder? 

Rabbeinu Peretz, one of the Baalei Tosafos, comments that the Kiddush we 

recite at the Seder serves a multi-level purpose. Not only is it fulfillment of 

the Mitzvah of Kiddush for the Yom Tov of Pesach, and the First of the Four 

Cups that we drink at the Seder, it is also a Bracha on the Mitzvah of Sipur 

Yetzias Mitzrayim. Furthermore, Rav Yoseph Dov Soloveitchik says that 

according to the Rambam, drinking the Four Cups of wine at the Seder is a 

demonstration of our freedom and doing so is a fulfillment of the 

obligation upon every Jew to view ourselves as if we left Mitzrayim.1 Based 

on these reasons, we can understand the placement of Kadesh as the first 

segment of the Seder as it is a testament that the Kiddush we say is more 

than just a standard Yom Tov Kiddush.  

This year, 5778, the first night of Pesach falls out on Friday Night. On the 

surface, there may not seem to be anything unique about Pesach coinciding 

with Shabbos. However, when one takes a step back and analyzes this 

event, a profound and powerful insight into our relationship with 

Hashem is revealed.  

The connection between Pesach and Shabbos is first mentioned in the Torah 

in the discussion of Sefiras Ha’omer. In Vayikra (23:15), Hashem commands 

us “to begin counting Sefira from the day after Shabbos.” We know from 

                                                           
1This and other segments of this Dvar Torah were seen in, From Despair to Destiny, the Haggadah 

of Rav Ari Marcus, Yeshivat Reishit Yerushalyim 
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tradition that Shabbos in this context refers to the first day of Pesach and as 

a result, the day on which we begin counting Sefira is the second day of 

Pesach.  

In his analysis of the Shalosh Regalim, the Meshech Chochmah2 suggests that 

Shavuos and Succos were established to commemorate events in which Bnei 

Yisroel were active participants. Prior to Shavuos, Bnei Yisroel actively 

prepared for three days and attained a state of national unity before 

accepting the Torah with the words “Naaseh V’Nishmah.” Likewise, Succos 

is a commemoration of the return of the Annanei Hakovod which was a 

result of Bnei Yisroel’s actions of donating their possessions towards the 

building of the Mishkan.  

By contrast, at the origin of Pesach, Bnei Yisroel were passive participants 

in its establishment as a Yom Tov. Pesach, which commemorates the events 

that took place at the conclusion of our servitude and humiliation in 

Mitzrayim, was bestowed up us by Hashem without much action on our 

part. In fact, Bnei Yisroel was so far removed from a relationship with 

Hashem at that time that they were on the lowest level of Tumah prior to 

Yeztias Mitzrayim. Similar to Pesach, Shabbos also signifies Bnei Yisroel’s 

passive role in an event as Shabbos commemorates the conclusion of the 

Six Days of Creation. Bnei Yisroel did not exist at the time of Creation, yet 

alone play a role in it.  

The Ohr Hachaim Hakadosh says that originally, Hashem created the world 

to only last for six days. Each Shabbos, the world is refreshed and 

recharged for the following week. Similarly, Rav Raphael Moshe Luria 

quoting the Arizal suggests that this idea of rebirth takes place on Pesach 

in the realm of Bnei Yisroel. Each Pesach, we experience a reawakening and 

regeneration of our relationship with Hashem as we are about to enter the 

days of Sefira which culminate in Shavuos. 

                                                           
2 www.ou.org.torah/parsha/meshech-chochmah/pesach-and-shabbos/ 

 

http://www.ou.org.torah/parsha/meshech-chochmah/pesach-and-shabbos/
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Now that we have established the similarities in the origin of Shabbos and 

the Yom Tov of Pesach, we can begin to understand the unique and 

powerful relationship between Pesach and Shabbos. Both Pesach and 

Shabbos possess the quality of passivity in their inception. The seven-week 

journey of counting Sefira from Pesach to Shavous represents the 

development of Bnei Yisroel from passive participants in our relationship 

with Hashem and arriving at Shavuos as active partners. By referring to 

Pesach as Shabbos, the Torah is telling us to begin counting Sefira from the 

day after the Yom Tov which possesses the same qualities of Shabbos, 

namely Pesach. At the end of the 49 days, we are to arrive at Shavuos on an 

active level of Naasesh V’Nishmah.  

By the same token, every Friday night, including when Pesach coincides 

with Shabbos, we recite the paragraph of Vayechulu at the beginning of 

Kiddush. In doing so, we are actively affirming our belief in Hashem’s 

Creation of the World while acknowledging Shabbos as the peak and 

purpose of Creation and recognizing Hashem’s intent for us to become 

active partners with Him in the perfection of Creation. The unique and 

powerful relationship of Pesach and Shabbos is that when the two days 

coincide, we are able to begin the Seder by reciting Vayechulu which attests 

to our intent of becoming active partners with Hashem. In doing so, we are 

taking these two events in which we played a passive role at their origin 

and reestablishing them as events in which we are exhibiting our desire to 

have an active and close relationship with Hashem and His Torah.  

May we all be Zoche to achieve this supreme and awesome level.   

Chag Kasher V’Sameach 
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Maggid3                        
Daniel Rosenblatt 
 

The word “Seder” is defined as order or sequence; however when we 

recite the Maggid portion of the Haggadah there is seemingly no “Seder.” 

We begin by stating we were slaves in Egypt, and a few pages later we say 

that our forefathers were idol worshippers. How do we understand the 

Maggid section of the Haggadah?  

 

The Malbim on his commentary to the Haggada writes, that the order of 

Maggid is representative of the scriptural source of its commandment of 

Sipur Yetziat Mitrayim. The Torah writes in Shmot 13:8 “And you shall 

tell your son on that day, saying, "Because of this, the Lord did [this] for 

me when I went out of Egypt." 

 

The Malbim explains that this Pasuk can be broken down into 6 parts. 

These 6 parts are the sequence in which the Maggid section of our evening 

follows, and through this we will fulfill the mitzvah of Sipur Yetziat 

Mitzraim.  

 

After beginning with “Ha Lachma Anyah” and the “Mah Nisthana” the 

Malbim breaks down Maggid into the following 6 parts: 

 

1) “And you shall tell” / והגדת - Who is obligated in this Mitzvah?  

The next part of the Haggadah is  “ היינו עבדים  “ which helps us understand 

who is obligated in the Mitzvah of Sipur Yetziat Miztraim. The paragraph 

says “Even if all of us were wise, all of us understanding, all of us 

knowing the Torah, we would still be obligated to discuss the 

exodus from Egypt; and “everyone who discusses the exodus from 

Egypt at length is praiseworthy.” Everyone is obligated to tell over the 

Exodus story even if everyone at the table is knowledgeable of the story. 

The Haggada goes on to prove this from a story. The next paragraph of 

                                                           
3 Special thanks to my brother Eliezer Rosenblatt who relayed this to me based on shiur by Rabbi 

Tzvi Romm on teachings of the Malbim. 
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“Masseh berebbi Eliezer” is the story of the sages in B’nei Berak where 

the five greatest sages of that time, still performed the Mitzvah of Sipur 

Yetziat Mitzrayim. All the more so we are obligated in this Mitzvah. 

 

2)“Your son” / לבנך - Who is the recipient of this information? Who is 

included in “your son?” 

The next section of the Haggada is the “Arbah Banim.” Every child has to 

be taught about the Exodus from Egypt, and each child needs to be taught 

in a unique way. It doesn’t matter if they are wise, simple, wicked or 

ignoramuses; all are obligated to learn the story. 

 

3)“On that day” / ההיא ביום  - Which day? When should the story be told 

over? 

The Haggadah continues with “Yachol Meirosh Chodesh”. One may 

think that [the discussion of the exodus] must be from the first of the 

month. The Torah therefore says, “Bayou Hahu” - “On that day.” “On 

that day”, however, could mean while it is yet daytime; the Torah 

therefore says later on in the same pasuk “Bavur Zeh” - `It is because of 

this.' The expression “because of this” can only be said when “matzah and 

maror are placed before you.” We might think to start telling over the 

story from the first of Nissan, or to teach it over during the day; however, 

we are told that the time to engage in the telling over is in the night when 

Matzah and Marror are present. 

 

At this point we have yet to reference the actual story of our exodus. All 

we have done so far following the structure of the Pasuk, is set up the 

parameters as to how we perform the mitzvah. We have set up who is 

obligated to teach, who it must be taught to and when the commandment 

must be performed.  

 

4)“Saying” / לאמר - What are we supposed to say?  

We now begin to say the complete story of our redemption from Egypt. 

The story does not begin with us going down to Egypt but rather from an 

earlier time: “Matchilah ovdei ovoidal zarah” - “In the beginning our 

fathers served idols”. The Haggadah then references the הבתרים בין ברית , 

and writes “You shall know that your seed will be strangers in a land 
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that is not theirs, and they will enslave them and make them suffer, for 

four hundred years. But I shall also judge the nation whom they shall 

serve, and after that they will come out with great wealth.'" 

 

Next comes שעמדה היאו , which literally translates as, “This is what has 

stood by our fathers and us!” What has stood?  

This continues on from the previous paragraph and the thing that has 

“stood” is the covenant between us and Hashem. The Covenant made 

between G-d and Abraham regarding the exile of Egypt will stand for 

every exile, including the current exile. It will come to an end and we will 

be redeemed as well. 

 

The Haggada continues to detail pages of our history, however it doesn’t 

give over our Exodus in the form of a story. The Haggadah instead tells it 

over to us in the manner in which we as Jews study Torah, which is by 

breaking down of text. This is the format the Haggada follows. It tells us 

what happened and then brings a quote or a source from the text to prove 

it. The importance of these pages is often overlooked, however this is the 

manner in which we as Jews study. The Dayenu ends this fourth section 

of “Saying”, by detailing the events subsequent to our exodus from Egypt. 

 

5)“Because of this” / זה בעבור  

Next is the portion of the Haggadah of “Rabban Gamliel” that Whoever 

does not discuss the following three things on Passover has not fulfilled 

his duty, namely:” Pesach, Matzoh and Marror. At this point in the seder 

we point to these 3 items. 

 represents a language of being able to point to something tangible. In זה

the times of the Beit Hamikdash, when they arrived to this part of the 

Haggadda they would literally point to the animal cooked on the table, 

the Korban Pesach, and say because of this we escaped Egypt. This part of 

the verse extends the Mitzvah to being more than just a verbal storytelling; 

the Mitzvah is expanded to a visual commandment as well.  

 

6)“The Lord did [this] for me when I went out of Egypt.” / ממצרים בצאתי  

לי ה עשה  - We arrive at the last aspect of the commandment of the Mitzvah 
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of Sippur Yetziat Mitzrayim. We have to identify with the people who left 

Egypt.  

 

Haggadah continues with the paragraph of “Bchol dor Vador…” that “In 

every generation a person is obligated to regard himself as if he had 

come out of Egypt, as it is said: "You shall tell your child on that day, it 

is because of this that the L-rd did for me when I left Egypt." We were 

not only saved from the hand of Pharoh, but Hashem continues to save us 

in each and every generation. This is why we sing Hallel at this point; to 

give thanks to Hashem for redeeming us and taking us out of Egypt. This 

is also why we only recite the first part of Hallel in Maggid. The first parts 

of Hallel mentions our salvation from Egypt. The second half has to do 

with the future redemption, which we save for a later theme in the night.  

 

By simply following the actual text of the pasuk we can better understand 

the Maggid section of the Haggadah. 

 

Chag Kasher V’Sameach 
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Ma Nishtana: Candyland4 
Sam Ross 
 

If one analyzes the wording of some of the questions of the Ma Nishtana 

there is something definitely afoot.  ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ָחֵמץ ּוַמָּצה, ַהַּלְיָלה

 On all nights we (may) eat chametz and matza, tonight” - "ַהֶּזה ֻּכּלֹו ַמָּצה"

(though) it is all matza”. The contrast of the question seems to be 

highlighting the fact that unlike all other nights where one may eat 

chametz, Pesach night one may only eat matza. So why mention the option 

of eating matza on all the other nights? The author of the Haggada should 

have just written ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ָחֵמץ, ַהַּלְיָלה ַהֶּזה ַמָּצה. The same 

question can be asked in the wording of the 4th question.  ֶׁשְּבָכל ַהֵּלילֹות ָאנּו"

ְמֻסִּבין, ַהַּלְיָלה ַהֶּזה ֻּכָּלנּו ְמֻסִּבין"אֹוְכִלין ֵּבין יֹוְׁשִבין ּוֵבין   - “On all nights we may eat 

in a seated or reclined manner, tonight (though) it is all in a reclined 

manner”. It could have shown the contrast and uniqueness of Pesach night 

by just saying ֹוְכִלין יֹוְׁשִבין, ַהַּלְיָלה ַהֶּזה ְמֻסִּביןֶׁשְּבָכל ַהֵּלילֹות ָאנּו א . 

 

Shulchan Aruch )או"ח סימן תעב סעיף טז( tells us:  מצוה לחלק לתינוקות קליות"

 It is a mitzva to give out to the children (at“ - ואגוזים, "כדי שיראו שינוי וישאלו

the start of the Seder) roasted kernels and walnuts (the ancient equivalent 

of Mikes & Ikes), so they should see something unusual and ask”. This 

seems problematic, for there are already in place many unusual things at 

the Seder that will raise the antennas of even the most uninquisitive child. 

The Karpas, the Seder plate, the absence of the post-Kiddush Hamotzi etc. 

Why did Chazal have to insert an irrelevant act into the Seder night to 

pique interests when there are so many already in place (It is worthy of 

note that the Gemara (Pesachim 109b) which is the source of this custom 

gives a different reason than the Shulchan Aruch for its purpose, and that 

is to keep them awake)? 

 

Perhaps we can answer both questions with the following: In a Jew’s life 

there are three categories of actions; mitzvos, avairos, and in-between. The 

latter are actions that are mundane, neither elevating one’s soul or 

                                                           
4 This Dvar Torah is in the name of Rav Nosson Greenebrg, Rav of Khal Machzikei Torah, Far 

Rockaway, N.Y.  
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demoting it. However, the Chassidic masters tell us that everything G-d 

put onto this planet, be it an object or an action has the ability to be used 

in the service of Hashem.  

 

Throughout the year man struggles to live up to this lofty level where his 

eating and drinking, his shloffing and his exercising, his pursuit of making 

a livelihood and his recreation bring him closer to Hashem. But on Leil 

Haseder-Seder Night, when the aura of performing mitzvos is in the air, we 

are able to take the mundane and elevate it. That, is the contrast between 

every other night and Seder Night.  ֵַּלילֹות ָאנּו אֹוְכִלין ָחֵמץ ּוַמָּצה ֶׁשְּבָכל ה  - All 

other nights of the year, when we take a piece of rye bread or a piece of 

matza, shmear it liberally with cream cheese and eat it, the chances are it 

will go down in history as a mundane act. ּו אֹוְכִלין ֵּבין יֹוְׁשִבין ֶׁשְּבָכל ַהֵּלילֹות ָאנ

 All other nights of the year, whether we eat seated or reclined - ּוֵבין ְמֻסִּבין, 

is meaningless.  ַהַּלְיָלה ַהֶּזה ֻּכּלֹו ַמָּצה ַהַּלְיָלה ַהֶּזה ֻּכָּלנּו ְמֻסִּבין - But tonight the 

night of Pesach, that same matza, and that same act of reclining is 

transformed into a spiritual entity giving Hashem nachas and man another 

notch in his belt of mitzvos.  

 

Similarly, with the kids. They love treats. In their lives, it is the ultimate 

no-man’s land of actions. But on Seder night, to show them that anything 

and everything can be used in the service of Hashem, we take those ho-

hum snacks and use it as an official part of the Seder, as a springboard of 

surprise and bafflement, and an express elevator to the Heavens.  

 

Chag Kasher Vesamai’ach 
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What is so Special about Yitziyas Mitzrayim?  
David Farkas 

 

We have an obligation to remember Yitzyias Mitzrayim every 12 hours as 

we say in the parshiyos of Shema twice a day, “Ani Hashem Elokeychem, 

Asher Hotzeytzi Eschem Mei Eretz Mitzrayim.” What is so important 

about Yitziyas Mitzrayim that obligates us to remember and think about 

it twice a day? One could answer that without leaving Egypt, we would 

never have become a nation. While this is true, there are many episodes 

throughout Jewish history that without, would’ve caused the Jews to be 

lost, e.g. the story of Purim. Yet we don’t have an obligation to remember 

the story twice a day? Further, in terms or pinnacle points in our history, 

Matan Torah, the point in which we received the Torah, our very essence, 

or Eliyahu on Har Carmel in which we reaffirmed our commitment to God 

and the Torah by uttering the words, “Hashem Hu Elokim” seems like it 

should be at least equally as significant an event as Yitziyas Mitzrayim 

and yet we have no obligation to remember those events on a daily basis. 

The Spinka Rebbe answers that at the time of Yitziyas Mitzrayim the Jews 

were at an extremely low point spiritually, and yet, 50 days later, they 

were worthy to receive the Torah. That someone can be at such a low 

point, and so quickly things can change, that says the Spinka Rebbe, that 

understanding that there is always hope for a Jew in whatever the 

situation, that idea is important to remember and contemplate twice a day.  
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Avadim Hayinu and Maaseh B’Rebbe Eliezer 
Daniel Slomnicki 
 

The paragraph of Avadim Hayinu teaches us two fundamental ideas: 

1) Afilu kulanu chachamim, kulanu nivonim, kulanu zikanim, kulanu yodim es 

haTorah, mitzvah aleinu lisaper biyitziyas Mitzrayim (even if we were all wise, 

all understanding, all experienced, and all versed in the Torah, we would 

nevertheless be obligated to recount the story of the departure from 

Egypt);  2) Vichol hamarbeh lisaper biyitziyas Mitzrayim harei zeh mishubach 

(and he who elaborates upon the story of the departure from Egypt is 

worthy of praise). 

The paragraph of Maaseh B’Rebbe Eliezer illustrates each of these ideas:   

1) According to the Malbim, these five Taanaim, Rebbe Eliezer, Rebbe 

Yehoshua, Rebbe Elazar ben Azaryah, Rebbe Akiva and Rebbe Tarfon 

were the greatest and wisest rabbanim of their time. These were experts in 

every area of Torah, and their knowledge certainly encompassed every 

detail of the story of yitziyas Mitzrayim. Since they were fully aware of 

everything that occurred during yitziyas Mitzrayim, they had no need to 

learn about it or to remind themselves of it, but, nonetheless, they were 

being misaprim biyitziyas Mitzrayim.  

Rav Avigdor Nebenzahl, the Rav of the Old City of Yerushalayim explains 

that the reason for why these Tannaim were individually named in the 

Haggadah is because each of them comes from ancestors who were not 

avadim (slaves) in Mitzrayim. Namely, Rebbe Akiva was a descendant of 

Gerim (Converts) (Sanhedrin 96a), Rebbe Eliezer and Rebbe Yehoshua 

were Leviim (Sotah 21b- Tosfos Beis Azai), and Rebbe Tarfon and Rebbe 

Elazar ben Azaryah were Kohanim (Pesachim 72b; Yevamos 86b). 

According to Rashi in Shemos 5:4, the entire Shevet Levi – Kohanim and 

Leviim- were not slaves in Mitzrayim. Furthermore, the ancestors of Gerim 

were obviously not part of the Jewish people at the time of the Shibud 

Mitzrayim.  
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One would have assumed that because these groups of people, Gerim, 

Leviim, and Kohanim, were not avadim in Mitzrayim, they and their 

descendants would be patur (exempt) from sipur yitziyas Mitzrayim.  

Therefore, the Haggadah points to this story to show that no matter who 

you are, every Jew is obligated in this mitzvah.  

2) Kol Oso Halaylah. These Tannaim continued to recount the story the 

entire night and were so deeply involved in it that they failed to notice 

that dawn had arrived ad sheh bau talmideihem viamru lahem, raboseinu higiah 

zman Krias Shema shel Shacharis (until their students came and said to them 

“Our teachers, the time for the recital of the morning Shema has arrived”). 

On the Seder night, one is supposed to stay awake and talk about yitziyas 

Mitzrayim until fatigue overcomes him and he falls asleep against his will. 

The Talelei Oros Haggadah notes that The Brisker Rav used to express 

astonishment at how people make special efforts to stay awake the whole 

night of Shavuos, which is only a minhag, but on the Seder night, when it 

is Halacha to try to stay awake, people are lax and usually get up from the 

table and go to bed. 

As “The Steipler” – Rav Yaakov Yisrael Kanievsky – held, there is an extra 

mitzvah diRabban to continue to be misaparim biyitziyas Mitzrayim beyond 

the Torah-ordained parameters. This psak was designed to instill within 

us a deeply rooted feeling of love and fear of Hashem and appreciation of 

the miracles He had performed for us, an appreciation which might not 

have been attained in the limited, minimal time frame set down by the 

Torah.  

Biezras Hashem we should all have the strength and fortitude to fulfill all 

the mitzvos of the evening, both Midioraysa (Torah) and Midrabbanan 

(Rabbanic); and by fulfilling those mitzvos and continuing to be misaparim 

biyitziyas Mitzrayim with our families and friends the more we can, as the 

Haggadah says, be mishubach (praiseworthy).       

Chag Kasher V’Sameach! 
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The Wise Son 
Chaim Fendrich 

 
When the Hagadah talks about the first son "the chacham", the haggadah 

tells us that in response to him, we should teach him and talk to him about 

the laws of Pesach. To illustrate the laws of Pesach, the Hagadah seems to 

randomly choose the specific law of "אין מפטירין אחר הפסח אפיקומן". This 

halacha relates to the necessity of savoring the lingering taste of the 

korban pesach or אפיקומן in our mouth and that we are not allowed to 

follow it up with any dessert or food. Now we have no shortage of 

halachos regarding the korban pesach, how it should be prepared, what 

renders it passul, when it needs to be brought, when it needs to be eaten 

and the list goes on. The question is why pick that one specific halacha out 

of all the myriad halachos regarding the laws of Pesach?! And what 

significance should it have to the wise son over the other children?  

 

The halacha of " אפיקומן הפסח אחר מפטירין אין "  consists of the rule that the 

" has to be אפיקומן השובע על נאכל ", meaning that it has to be eaten specifically 

when one is satisfied. A person can't be too hungry when eating the אפיקומן 

and he cant be overstuffed either. To fulfill this mitzvah correctly, we are 

instructed to have composure and presence of mind during the seudah. 

As many mefarshim point out, one has to be a " הנולד את רואה ". This means 

that one has to be someone who can see ahead of the present moment and 

gauge himself so that he eats enough to be satisfied but not too much, in 

order that by the time he is ready to eat the אפיקומן it is השובע על נאכל  and it 

is not גסה אכילת , or overeating. Who is the best person to teach this mitzvah 

to? Well the mishnah in Pirkei Avos teaches us" הנולד את הרואה ?חכם איזהו ". 

"Who is a wise person? One who sees things that will arise ahead of the 

present moment." The perfect son to teach this law to is the chacham! I 

think that by singling out this halacha, the Hagadah also teaches us the 

famous rule of chinuch " דרכו פי על לנער חנוך " and reminds us that even a wise 

son, a chacham, must be taught according to his nature and 

understanding.  
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Yachol MeRosh Chodesh 
Avrumi Zlochower 

 

This passage of the haggada is based on a mechilta who explains that had 

the pasuk not said “v’hegadita levincha bayom hahu” – on that day, one 

could have thought that the mitzvah of telling over the story of Pesach 

begins on Rosh Chodesh Nisan.  There are two basic questions on this 

mechilta.  Why would we think that the mitzvah of telling the Pesach story 

would not be on Pesach itself when all the other mitzvos occur?  Also, 

even if the mitzvah were to begin before Pesach, why on Rosh Chodesh? 

Rashi explains that since there is a concept of learning about the laws of 

Pesach before the holiday, we might have thought that the mitzvah of 

telling the story also begins earlier.  This approach seems difficult – what 

is the connection between the telling the story of leaving Egypt with 

learning about the intricacies of laws of Pesach?  A further issue with 

Rashi’s explanation is based on the gemara in Pesachim 6a which 

discusses the idea of learning about the laws of Pesach before the holiday.  

The gemara presents two opinions, the Rabbanan and Rabon Shimon Ben 

Gamliel.  Rabon Shimon Ben Gamliel rules that we learn about the laws of 

Pesach on Rosh Chodesh Nisan.  However, the gemara concludes that we 

follow the Rabbanan who rule that we start thirty days before Pesach.  So 

why is Rashi basing his explanation on Rabon Shimon Ben Gamliel whom 

we do not follow? 

When discussing the concept of learning the laws of a holiday thirty days 

before, the Beis Yosef explains that this concept is based on Pesach.  This 

is due to the complexity of the laws of Pesach as well as the large amount 

of time needed to prepare.  Therefore, thirty days were set aside to give 

particular attention to the laws of Pesach in order to accommodate the 

difficulties associated with preparing for Pesach.  However, the idea of 

telling the story of Pesach does not fall under the category of the intricate 

laws of Pesach and thus not subject to the thirty-day rule.   
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On the other hand, there is great significance to relaying the story of 

Pesach.  When we tell over the story of the exodus, we are not merely 

recounting a story.  Rather, we are also communicating to future our 

children the importance of leaving Egypt in the formation of the Jewish 

people as well as its impact on all future generations.  Since we already 

have established that we begin learning about important matters relating 

to Pesach before the holiday, we would have assumed that the mitzvah of 

telling the story would begin earlier as well.  Therefore, Rashi might be 

evoking the concept of learning about matters related to Pesach 

beforehand not to say that we need thirty days to tell over the story, rather 

that such an important concept should begin before Pesach itself. 

However, the question remains why Rosh Chodesh?  Perhaps Rashi is 

utilizing the logic behind Rabon Shimon Ben Gamliel without ruling like 

him.  Rabon Shimon Ben Gamliel explains that the reason to start 

discussing the laws of Pesach on Rosh Chodesh is that is when Moshe 

began discussing the laws of the Karbon Pesach to the Jews.  Essentially, 

Rosh Chodesh Nissan was the time that Moshe became our teacher.  As a 

result, we might have thought that Rosh Chodesh is the appropriate time 

for us to emulate Moshe and begin the story of leaving Egypt to our 

children.  Therefore, the Haggadah must tell us “bayom hahu” on that day 

of Pesach is ultimately when the mitzvah of telling the story occurs. 

 

 

 

 

 

 

 



24 

 

Lavan Bikesh La’akor Es Hakol  
Meir Traube      

 
Go forth and learn what Laban the Aramean wanted to do to our father Jacob. 

Pharaoh had issued a decree against the male children only, but Laban wanted to 

uproot everything - as it is said: "The Aramean wished to destroy my father; and 

he went down to Egypt and sojourned there, few in number; and he became there 

a nation - great and mighty and numerous." 

Questions as to the Language used by the Haggadah:  

The Haggadah urges us (“Tzay U’lemad”) to focus on the difference 

between Pharaoh’s decree to kill just the males and Lavan’s wish to uproot 

it all/everything (seemingly focused on all progeny). But while Pharaoh's 

decree is well established in the Biblical text in Shemos 1:16, where do we 

see that Lavan tried to do such a thing? And what’s with the strange use 

of a term like “uprooting” and the need for an “Es” and a focused 

additional letter “Hey” before “Kol” (“all” or “everything”), why not just 

say “Bikesh La’akor Kol”? Furthermore, if the Haggadah wished to convey 

that Lavan wanted to kill everyone, not just the boys, why did it not say, 

"to kill", “to destroy”, “to eradicate” “Yaakov/Yisroel/HaYehudim”, or 

something similar instead of ''to uproot everything"? And if Lavan wanted 

to destroy Yaakov and his family spiritually, surely there also would have 

been better ways of conveying this focal point rather than referring to 

“everything” (e.g. “Lavan mamash wanted to teach Avraham and his 

kinderlach bad middos, like keeping your toga untucked”)? What is this 

singular focus on the word “Kol”? 

Questions as to the Haggadah’s Supporting Evidence:  

In supporting its “fakenews” hit job on sweet and innocent Lavan, the 

Haggadah turns to what seems like a random passage said by Jewish 

farmers hundreds of years after Lavan’s death, instituted for the bringing 

of Bikkurrim (first fruits) to Jerusalem (Devarim 26:5). In the all-

encompassing thanks to Hashem for the history that led to an Israeli 
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farmer’s ability to bring these first fruits, the required text begins “Arami 

Oved Avi”; simply read to refer to Yaakov as “a wandering Aramean”, but 

in the Haggadah’s exposition, implying that Lavan “Ha’arami” (see 

Bereishis 31:24) proactively tried to make our father Yaakov “oved”, or 

“given up of hope/near-death/penniless” (see use of “oved” in Mishlei 

31:6).  

This allegation of specific genocidal intent of one of our forefathers (we do 

have some of his DNA) -- based on a reinterpretive reading of a passage 

said by farmers at the temple many years later -- seems ridiculous, and in 

any event, why are we bringing up the Bikkurim (and further analyzing it 

as the Haggadah continues) on this all important Pesach Seder night, 

when they were not brought until 50 days later?  Indeed, the holiday of 

Shavuot is referred to in the Torah as Chag Ha-Bikkurim (Bamidbar 28:26), 

so why are we mixing up our holidays? 

Potential Answer:  

Lavan Tried to Make Yaakov into the Stereotypical “Shyster” Jew Rather 

than a Grateful Jew  

In Birchas Hamazon (Grace after Meals) we note that Hashem blessed 

Avraham, Yitzchak and Yaakov: “Bakol (with everything), Mikol (from 

everything) [and] Kol (everything)”. Yaakov was blessed with “Kol”, a 

statement he makes when meeting Esav for the first time since his 20 year 

stay at the Lavan Inn (Bereishis 33:11). The midrash (cited by Rashi there) 

contrasts Yaakov’s statement “I have everything” (“yesh li kol”) against 

Esav’s earlier statement (33:9):“I have an abundance (more than I need)” 

(“yesh li rav”), noting that Esav was haughty, while Yaakov was satisfied 

with what was given him by Hashem, as it was all that he needed.  

Perhaps this was the “Kol” that Lavan wanted to uproot, or “nip in the 

bud”. Lavan could not get no satisfaction. No no no no. Every person he 

met, he tried to figure out how he could use for his advancement;5 every 

                                                           
5 See e.g. Rashi on Bereishis 24:29 (re Lavan running to greet Eliezer).   
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deal he did, he tried to change it or find a way to come out in a better 

position than was mutually agreed. Lavan has no faith or contentment in 

life, believing he needs to even wrong others in order to get what he 

needs/wants. And he wanted Yaakov to be just like him. But Yaakov 

gained faith and contentment in his successful escape from Esav, finding 

of a soulmate and rearing of amazing children, even in the face of much 

adversity and Lavan’s dishonesty.  He left wanting nothing to do with the 

trickery Lavan employed on him, and was furious6 when Lavan suggested 

one of his group was a thief.7 Lavan’s plan backfired, by tricking and 

stealing from Yaakov, Yaakov realized how terrible a life it is to be so 

needy and faithless. This power of “Kol” might actually be what Yaakov 

learned from Lavan, the ability to find fulfillment and be gracious even 

while being fleeced by Lavan so many times. This middah would be very 

important for the Jews as they began their descent to slavery in Egypt, 

where they needed to focus on helping each other even when there was 

not much to spread around. Indeed, this middah was also necessary for 

our upright survival during the Holocaust and so many other hardships, 

with the many stories of fantastic altruism even in the face of personal 

safety.  

Lavan Bikesh La’akor Es HaKol”, Lavan wanted to make sure the Jewish 

people would follow in his footsteps, doing whatever they can to become 

fantastically wealthy, but without any faith, and without recognizing the 

real moral cost to his dishonesty. Instilling such terrible values (indeed, 

the Lavan-like “Shyster” trope is still applied to Jews by anti-semites 

today, emblematic of the worst characteristics a nation could posess) may 

have been much worse than even Pharoah’s decree to kill all the male 

babies, and indeed, would have prevented any enduring Jewish nation at 

                                                           
6 See Bereishis 31:32 re Yaakov’s curse upon whoever stole the “Traphim”. 

7 Of course Yaakov shrewdly followed the rules against Lavan to his advantage (see e.g. Bereishis 

30:37 where Yaakov follows Lavan’s deal to only keep the striped/spotted goats and dark sheep 

but employed innovative measures). But see Yaakov’s complaint to Pharaoh in Genesis 47:9, 

noting the years of his life were “me’at ve rah’im” (“few and bad”), though that was after the life-

jarring events of the sale of Yosef and cover-up by his brothers. 
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all. The eradication of these values is of course the focus of what had 

seemed to be the randomly referenced Bikkurrim (first fruits) process, 

where a farmer needs to internalize (and reinternalize each year) his 

gratitude and contentment with his lot, and the faith in Hashem’s support 

that gives him the ability to pass much of it along to others through the 

Bikkurim and the many other Biblical welfare statutes. Finally, the 

passage of “Arami Oyved Avi” now makes sense in a simpler light; Lavan 

Ha’arami “lost” my father, who escaped and became stronger from the 

experience, and whose children were able to grow from few to many as 

slaves in Egypt.  The farmer brings his first fruits proudly, knowing his 

sharing of his bounty is proof of Lavan’s failure and the secret of our 

people’s continued success.8 

On Pesach, especially at the Seder table surrounded by family and friends, 

and most importantly our children, we need to focus on internalizing an 

appreciation of all that we have, and thank Hashem, like the farmer 

bringing his first fruits, for everything underlying and leading us to this 

life and this outlook, which could have all been uprooted.9   

 

 

                                                           
8 See also Devarim 28:47, which refers to the punishments of the “Tochacha” falling upon the 

Jewish people “because [they] didst not serve the LORD thy God with joyfulness, and with 

gladness of heart, by reason of the abundance of all things” (“meyrov Kol”).  

9 For an innovative approach focused on Lavan’s assertion of ownership of everything in 

Bereishis 33:43, see Rabbi Alex Israel’s piece on this portion of the Haggadah, which focused on 

Lavan’s overbearing/controlling nature, and his true intent to overlord Yaakov’s family without 

allowing for any individuality or path for independence. This would leave Yaakov “oved”, or 

“lost” within “Lavan’s House”, and without fulfilling his destiny as forefather of the Jewish 

people. www.alexisrael.org/pesach---arami-oved-avi 

Alternatively, for those inclined to a more mystical approach focused on a gift of spiritual 

invulnerability, see the Gemara in Bava Basra 17a re the removal of the Yetzer Harah (evil 

inclination) from Yaakov indicated by the blessing of “kol”, along with the Gemara in Yoma 38b 

quoting R Yochanan, “Once most of a person’s years have passed and he did not sin, he will 

never sin”. 

http://www.alexisrael.org/pesach---arami-oved-avi
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The Last God of Egypt 
Danny Papir 

 
Over the years, many of us were taught that the Ten makkos were meant 

to show Hashem’s mastery over nature. But have you ever wondered why 

each particular plague was chosen? Don’t get me wrong - hail loaded with 

fire and ice and frogs swarming from the Nile are very impressive and 

absolutely demonstrate Hashem’s incredible power. But, say, hippos rose 

from the Nile, or tornados ripped through Egypt amidst a perfect blue sky, 

would His goals not be achieved? My teacher, R’ Pesach Wolicki, noted 

that each makka was intentionally selected to uproot a particular aspect 

of Egypt’s religious beliefs, culture, or economy. And the same applies to 

the splitting of the Yam Suf, which is what we’re about to explore. 

 

Immediately after Pharaoh sent the Jewish People out of Egypt, he regrets 

his decision and sends the full might of the Egyptian military to stop them. 

We all know what happens next: Hashem commands Moshe to split the 

sea, the Jews cross to freedom, and the Egyptian military is decimated as 

the sea comes down upon them. However, Hashem’s command right 

before this is often overlooked. As the Jewish people begin traveling away 

from Egypt, Hashem tells Moshe: Tell B’nei Yisrael to turn back and and 

encamp before Pi-hachirot, between Migdol and the sea, before Ba’al Tzafon; you 

shall encamp facing it, by the sea. Pharaoh will say about B’nei Yisrael: “They are 

perplexed in the land; the desert has closed in on them”. Then I will stiffen 

Pharaoh’s heart and he will pursue them, that I may gain glory through Pharaoh 

and all his host; and the Egyptians shall know that I am Hashem.” And they did 

so. (Shemos 14:1-5) 

 

As you read this, a few questions might cross your mind: 

• Why is Hashem telling B’nei Yisrael to turn around? They just left! 

• Why will Pharoah use this strange language to describe the 

situation of Bnei Yisrael: the desert has closed in on them, they’re 

perplexed? 

• Hashem is very specific about the location he wants Bnei Yisrael 

to travel to. Is there significance to that spot? 

• What, or who, is Ba’al Tzafon? 
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• Why is it only at this point, after the experience of the makkos, 

that Pharoah and Egypt will know the truth about Hashem’s 

sovereignty over the world. The makkos didn’t accomplish that? 

 

To answer these questions, we’ll dig into R’ Wolicki’s research of ancient 

Egyptian mythology to uncover why it was critical for B’nei Yisrael and 

Egypt to meet in this spot. 

The ancient Egyptian text, Book of the Dead, references a god called the Lord 

of the Northern Sky. Interestingly, the translation of Ba’al Tzafon is Lord, 

or, Master of the North. As we’ll see, there are other parallels as well. This 

god was named Set. He killed his brother Osiris and was banished to the 

desert, outside of Egypt,. He was seen as a god gone astray and the god of 

the desert, chaos, and storms. In the 18th - 19th dynasties, which is when 

scholars believe our story takes place, Set grew in popularity and was 

worshipped. Also during that time period, Egypt began enslaving many 

people. As a result, Set became viewed as the god who prevented slaves 

from escaping by confusing them or bringing a storm to stop them.  

 

If Set and Ba’al Tzafon are one and the same, we can answer the questions 

we asked above. After the Jewish People leave Egypt, Hashem tells Moshe 

to turn back. Why? It gives the appearance of being lost, stuck, in the 

desert. When Pharaoh learns of his slaves’ situation, he reaches the logical 

conclusion of any Egyptian living during that time: Set, the god of the 

desert, the finder of escaped slaves, has caught the Jews. With renewed 

conviction, Pharaoh mobilizes his army to pursue his slaves. However, 

this was Hashem’s plan all along. By drawing in Pharaoh and his army to 

what was presumably a temple of Set, Hashem set’s the stage for Egypt’s 

final lesson. Now they’ll know the truth about Hashem. Above, we asked 

how splitting the Yam Suf was different than the other ten makkos; why 

now would Egypt realize Hashem’s infinite power? The answer is that Set 

dwelled outside of Egypt. During the ten makkos, Egypt lost faith in their 

pantheon of gods that each plague was designed to refute. However, that 

occured within the borders of Egypt. As Rashi writes, there was one god 

remaining. He wasn’t affected by the plagues because he dwelled outside 

of Egypt in the desert. Set was Pharaoh’s last hope.  
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As Pharaoh and his army reach Moshe and his people, the pieces have 

fallen into place. Hashem will defeat the last god of Egypt: Set, the god of 

the desert, chaos, storms, and the capturer of slaves, is refuted by God, 

who frees slaves in the desert by bringing a storm that splits the sea into 

organized rows, and delivers His people to freedom. Finally, “I will gain 

glory through Pharaoh and all his host; and the Egyptians shall know that I am 

Hashem.”       
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Dayeinu, Emunah, & Pesach 
Yehuda Loewenstein 

 

Imagine one day waking up and seeing a reminder on your phone: IT IS 

GOING TO HAPPEN TONIGHT!!! It is still too hard to fathom anything 

will happen. You expect to go about your daily activities and maybe make 

plans for the weekend. Then, around midnight of that day, you and your 

family get another reminder: IT IS TIME!!! Still in disbelief, you and your 

family gather what you can carry, along with some flat bread-like 

sustenance and leave the country, marching with myriads of your fellow 

Jews, into the desert.  For some weird reason your non-Jewish neighbors 

have given you their riches and do not bother to see you off due to a 

massive outcry. 

As weird as this scenario sounds, this is exactly what the Jews experienced 

on their last day in Egypt (minus the phone reminders). The Jews followed 

Moshe Rabeinu into the desert with what they could carry. They were given 

many riches too, but they also needed to have full emunah. The Jews had 

witnessed the destruction of everything around them and could hardly 

believe that the redemption had arrived. 

Nowadays, many of us believe that the makkos would have been enough 

to wake us up. We even mention at the Seder: “Dayeinu” (“Enough”). For 

each action that G-D took to save the Jews, we say it was enough and that 

G-D did not need to do more for us. The question that we must ask 

ourselves is: If the makkos were enough, then why are we still in disbelief 

today? We live with so much more, materially, than our ancestors had, 

whether it is the luxury of finding a minyan or as “minute” as fresh/clean 

water. Yet we lack emunah and constantly tell G-D: If only G-D gave me the 

following…, then I would be able to serve G-D without a problem. 

In our generation, we have an opportunity to have emunah, but only if we 

seize that opportunity. We constantly tell others Dayeinu, but do we truly 

mean it? If we take a minute to look at our surroundings, we can 

acknowledge G-D the same way Yaakov Avinu did when he told Eisav: 

“Yeish Li Kol” (“I have everything”). 
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May we be Zoche to finally say and mean Dayeinu and be ready to leave 

with full emunah when our moment of the imminent (final) redemption 

comes for our generation. 

Chag Sameach! 
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Dayeinu 
Dovid Jankelovits 
 

One of the verses in the song of Dayeinu reads: “If He had brought us 

before Mount Sinai and had not given us the Torah it would have been 

sufficient.” The question arises, how is it possible for the Jews not to 

receive the Torah if the whole world was created specifically for this 

purpose? To answer this question we must reconcile the words NOT 

GIVING us the Torah - with the fact that it MUST BE GIVEN to the B’nei 

Yisroel. The Moadim Uzmanim explains that there are two types of 

giving. The first type is the giving of a list of chores a master would give 

to his slave. The slave must perform the chores exactly as they were 

given to him with no variation. The second type of giving is that of the 

Master Hashem giving the list of 613 chores (mitzvot) to the B’nei 

Yisroel. This kind of giving is different from the first kind: In the first 

type of giving the slave cannot make any variations in the list he 

received. The B’nei Yisroel, however, are permitted to an extent to make 

small variations in the list of Mitzvot they received. For example, when 

Hashem says give him 40 lashes we only give 39. When Hashem says 

count 50 days we only count 49. In addition, when Hashem says make a 

Rosh Chodesh and a Yom Tov we have the leeway of manipulating the 

dates and even adding an extra month to the year. The reason for being 

allowed to make such variations is because the B’nei Yisroel received the 

613 chores (mitzvot) not purely as a list but also as a gift. As stated in the 

Haggadah נתן = מתנה( נתן לנו). When we receive a gift we have certain 

rights over it as opposed to a slave that has none. The Haggadah is 

therefore saying if we would not have gotten the Torah as a gift with 

certain rights over it, then we would have gotten the Torah as a pure list 

of chores with no rights of variations and this would have also been 

sufficient - Dayeinu. We are extremely thankful that we received the 

Torah as a gift and not simply as a list of chores. 
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The Lesson of Marror10 
Eli Neiman 
 

R’ Nachman of Breslov had many stories and parables. The following 

story is one of the parables he told which was later written down: 

Once there was a Non-Jew and a Jew. The Non-Jew told the Jew that the 

Non-Jew wanted to experience a seder, so the Jew dressed up the non-Jew 

as a Jew. The Non-Jew went to the seder and experienced the seder in a 

regular fashion. First, he experienced Kadesh, then Urchatz, karpas and 

so on until he reached marror. Everything was going great until maror. 

When he ate a little marror, he saw it was horrible. He thought it was the 

end of the meal, so he stormed outside where he saw the Jew and said to 

the Jew “why did you tell me to go to a seder when you know they have 

marror?” The Jew replied “You are being silly. If you would have stayed 

a few minutes longer, you would have experienced a great meal (shulchan 

aruch)” 

---Sipurei ma’asiyos (Wonderous Stories) 

R’ Nachman’s mashal applies to all us and has many lessons. One lesson 

is that we have to have patient and tolerate suffering because ultimately 

we will see what good lies in the end. Many of us are the Non-Jew in the 

story. Things don’t go perfectly, so we complain. We shirk off our 

religious responsibilities and become curmudgeons. However, this 

attitude is a mistake. We need to remember that if we wait long enough, 

we will see Hashem’s salvation. In Likutei Maharan (New Moon 3:3) it 

states 

“When things sink to the lowest point and the darkness is thickest, this is 

the moment of the ‘concealment within the concealment’. But this is 

                                                           
10 This dvar Torah should be liluy nishmas Miriam Liba Bas Aharon; Dovid Avraham ben Chiya 

Kehas, and Kayla Rus bas Bunim Tuvia. It should also be Refuah Shalaimah Rivka Bas Tzedaka 

and Chana Bas Tzedaka 
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actually the greatest closeness to Gd. It is now that things begin to return 

to Him. For the darkness is God’s own cloak as it were. “And I passed 

through the land of Egypt, I and not an angel, I and not a seraph. 

(Haggadah)” If a person were worthy of stripping off the cloak he could 

draw close to Gd Himself. It takes wisdom to tell exactly when the 

ultimate pitch of concealment is reached. Without this wisdom, the very 

thickness of the concealment can be overwhelming…..It was in Egypt that 

the children of Israel descended to the lowest pitch of degradation…..It 

was then that they fell to the lowest point”. 

R’ Nachman explains that when the Jews were at the lowest level, that’s 

when they were worthy to be taken out. The Jews in Egypt were able to 

see Gd’s light. The key, however, was to realize that they hit the lowest 

point. When they started to return to Him, the salvation would be very 

intense. Soon after the Jews left, they would experience the splitting of the 

sea among other miracles.  

The error of the Non-Jew in the parable was that he gave up before 

realizing that it was at that time he could experience the greatest pleasure 

of shulchan aruch. The lesson of the Jews in Egypt is very relevant for the 

Jews today. Very often, we are in various situations and we experience 

challenges.  However, we have to be patient to wait for Hashem to save 

us. We have to repent and pray and when we least expect it, Gd will save 

us at just the right moment. May we always remember this lesson.  

 

Chag Sameach!!!   
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There Was an Old Cat that Swallowed a Goat 
Shlomo Snyder 
 

There doesn’t seem to be much written about the last part of the Seder, the 

song Chad Gadya. This might be because by the time the Seder is almost 

over, it’s way past our bedtime and we are full from all the wonderful 

food, and probably  a little tipsy from the four cups of wine. Or,  it could 

be because the song is a relatively new addition, first showing up in the 

mid to late 16th century. Because of this, Chad Gadya can mistakenly be 

dismissed as just a kid’s song, something to keep the kids interested before 

they go off to bed. But once you scratch the surface, you realize that there’s 

a lot more going on than just a lot of creatures eating each other. 

The first hint of Chad Gadya’s deeper meaning comes in the language. All 

but the end of Chad Gadya is written in Aramaic. (The Shochet, the 

Malach Hamovos, and HaKudosh Baruchu are all Hebrew.)  The only 

other part of the Seder that is in Aramaic is “HaLachma Anya”, where we 

invite guests to our Seder.  “HaLachma Anya” is written about the era 

where we are in Gallus-Exile.(During the time of the Beis Hamikdash, the 

people who ate from the Karbon Pesach had to be designated before the 

Karbon was shechted.)  

From this the Vilna Gaon explains the Goat in question is actually Klol 

Yisroel and it’s birthright of Israel, and the various attacks throughout the 

song are all the various stage of our Gallus, leading to Moshiach.  Let’s go 

through a brief explanation of each part of the song using this explanation: 

1. The goat is the birthright of Israel, that our Father (Yaakov 

HaAvenu) got. 

2. The two zuzei are either: 

A. The bread and lentels given to Esav in exchange for 

Yitzchak’s  Brachos. 
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B. The food given to Esav, and also Yaakov dressing up as 

Esav to get the brachos from Yitzchok - the two acts which 

led to Yaakov receiving the Birthright. 

C. The two zuzei also represent Klal Yisroel, as we gave Half 

a Shekel to be counted as part of Klal Yisroel, and Half a 

Shekel is equal to two zuz. 

3. The Cat represents the jealousy of the sons of Yaakov towards 

Yosef, as they were afraid he alone would have the Birthright.  

4. The Dog represents when Yosef and consequently  all of the 

Jews were in Metzriam, our first Gallus. 

5. The Stick refers to the Staff of Moshe Rabbeinu, used to help 

with the Makkos and split  the Yam Suf. 

6. The Fire refers to the Yetzer Harah for Idolatry that 

permeated among the Jews from when they left Metzriam 

until the destruction of the First Beis Hamikdash. 

7.  The Water refers to the Chachamim in the 4th Century (BCE) 

who got rid of the idolatry. 

8. The Ox refers to Rome (The descendants of Esav) who 

destroyed the 2nd Beis Hamikdash. 

9. The Shochet refers to the Moshiach Ben Yosef 

10. The Malach Hamoves represents the death of the Moshiach 

Ben Yosef. 

11. Hakodesh Baruchu is pretty straightforward, referring to the 

time when Moshiach Ben Dovid arrives and our Galus will 

end! 

With this explanation, the song makes perfect sense as the end cap of the 

Seder. Throughout our history, Klal Yisroel has had their ups and downs, 

but IY”H soon Moshiach will come and we will all be together in 

Yerushalayim!  

For further reading and insight into each symbol, you can check out the links below: 

1. www.hashkafah.com/index.php?/topic/71535-chad-gadya/ 

2. www.aish.com/h/pes/h/The-Meaning-of-Chad-Gadya.html 

3. www.israelnationalnews.com/Articles/Article.aspx/7915 

http://www.hashkafah.com/index.php?/topic/71535-chad-gadya/
http://www.aish.com/h/pes/h/The-Meaning-of-Chad-Gadya.html
http://www.israelnationalnews.com/Articles/Article.aspx/7915
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“Amen”: A History of our Emunah  
Dovid Newman      

 

Each Pesach we are reminded that the Jewish People became a cohesive 

unit as a result of all the events which took place leading up to the giving 

of the Torah. Although often tested, their belief in Hashem grew until it 

culminated to the ultimate expression of belief: Na’aseh V’nishma. 

Seemingly, since the Jewish People and the Egyptians both experienced 

signs and wonders from Hashem and they were both on low levels of 

spirituality at the time, why were the Jews able to obtain a high level of 

belief while the Egyptians could not?  

 

Through the pesukim of Sefer Shemos, it becomes evident that although 

the Jews and Egyptians saw the same wonders take place, they had two 

totally different perspectives and mindsets. The goal ultimately was to not 

only have the Jewish People believe but to have the Egyptians believe as 

well, that everything comes from Hashem (V’yudiu Mitzrayim ki Ani 

Hashem - Shemos 7,5). However, it proved non-effective for the Egyptians 

to just view the signs of Hashem because anyone can leave room for 

interpretation if they wanted to, no matter how objective it may seem as 

indicated by their own stubbornness during the first 5 makos (prior to 

Hahsem hardening their hearts). In contrast, the Jewish People (who 

"initiated” Hashems remberence of the Bris Avos with their cries) 

internalized what they were seeing as the Torah states “ Vayiriu ha’am es-

Hashem, Vyaminu b’Hashem…Shemos 14,31. 

 

Rabeinu B’Chaya explains that based on the aforementioned posuk, 

emunah is the foundation of the Torah and the prerequisite to build it lies 

in the awe and understanding that Hashem controls everything at all 

times. This is why Chazal instituted the necessity to answer “amen” (root 

word for emunah) during davening and the recitation of berachos. It is a 

way that we could constantly remind ourselves that all our successes and 

failures come from Hashem. Answering amen is so great that the Gemara 

in Masechet Nazir states that the person answering is held in a higher 

regard than the person who recited the blessing. This can be analogous to 
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a legal document that doesn’t have a signature on it to complete the 

document’s function. When we say “amen” we are essentially providing 

a signature and seal to what we heard.  

 

Interestingly, emunah is a common denominator between Yosef and 

Moshe. Yosef, after revealing himself to his brothers, could have had all 

the justifiable reasons in the world to further the conflict by placing blame 

on them. However, he clearly saw that this was the plan that Hashem 

wanted to implement. Perhaps this is the reason why Moshe carried the 

bones of Yosef out of Mitzrayim. The hebrew word for “bones” is 

“atzsmos” which can also be translated as inner essence. Moshe not only 

physically took the bones of Yosef but he also took the value of emunah 

that Yosef developed as an example of the Jewish People. 

 

Pesach reminds us that its not enough to stand by and watch inspirational 

events take place, only to lose the momentum because of outside 

deterrents, distractions or rationalizations (as the Egyptians did). Now is 

the time of year where we take a lesson from the Jewish People leaving 

Egypt, that although it can be difficult to always understand that Hashem 

controls everything (even for Moshe as indicated at the burning bush and 

Yosef when he was in jail) we constantly move forward in our travels, 

always remembering to say “amen” at any given moment. 
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